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HISTORICITY OF DASAM GRANTH

Current controversy about the

Dasam Granth is totally uncalled for.

Recognized Banis of Sikh Baptismal
accepted by Sikh Code of Conduct

and recitation of daily prayers has

; been there since the creation of

vy

Khalsa. Guruship was bestowed only

on Guru Granth Sahib, therefore, no
> other Granth can be installed along

[}

with Sri Guru Granth Sahib.
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hen the earthly
sojourn of Guru
Gobind Singh Ji
was nearing its
end at Nanded,
He gathered his
devotees around Him, and
declared in an emphatic but in a
revelational tone: “l am soon leav-
ing my visible abode of divine
law, but I will not leave you in
utter loneliness. | entrust you to
the ambrosial reservoir of
immortal word, the finality of
which is preserved by my super
insight in the Damdami Bir (Guru
Granth Sahib). | bestow the
divine gift of Gurgaddi upon
Guru Granth Sahib, an everlast-
ing spirit of the Ten Guru-
Prophets.” The Sikhs have been
finding solutions by referring to
their great Scripture, and thus
paying obeisance to no other
Scripture as their Guru ever since
the physical departure of Guru
Gobind Singh Ji. There is no gap
of history, and contradiction or
any obstruction in the endless
flow of this divine practice. Thus
the prophetic faith of 10th master,
transcending all illusory forms of
knowledge and rejecting all false
masks of apostasy, embracing
none but the “supreme word”,
revealed his final commitment to
Guru Granth Sahib as the only
eternal Guru of the Khalsa Panth.
Neither Tenth master nor any
of His Darbari Kavis - Sainpath
(“Sri Gur Sobha”) Koer Singh
(“Gur Bilas Das” or “Parchian
Sewa Das”) and so forth - men-
tioned the existence of Dasam
Granth or its historic wherabouts
anywhere. In fact, no reference to
Dasam Granth or any other such
literature is found anywhere in
any such literature in the Guru
period at all. It is only in the Sikh
literature of the post-Guru period
that one comes across sketchy ref-
erences to some composition of
the Tenth Guru.
Choronologically, the so-called
letter of Bhai Mani Singh to Mata
Sundri Ji is the first link, as
alleged by few scholars, between
the compilation of Dasam Granth
and Bhai Mani Singh. This letter
could not have been written earli-

} ._Wer than 1716 A.D, as it mentions

the rumour of Banda Bahadur
having escaped from mogul
custody, for he was arrested
and executed in that year. Dr.
Rattan Singh Jaggi believes
this letter to be fake. In all

the Gurmukhi prose writ-

ings of that period (e.g,
the Hukamnamas of
Guru Gobind Singh
and Banda
Bahadur)  words
constituting a sen-
tence were joined

{ together without
1 Ieaﬂing blank
spaees between

them and this
method of writing
continued to be fol-
lowed right upto
1867A.D. as shown by
a copy of the newspa-
per (Akhbar Sri
Darbar Sahib) pub-
lished in that year.
But the words in so-
called letter of Bhai
Mani Singh are not
joined together,and
are separated by
blank spaces. Also,
as discussed by Dr

Jaggi in detail, the shape of let-
ters and liberal use of bindi of
Gurmukhi scriptin the letter are
different from the writing of Bhai
Mani Singh’s period. This clearly
shows that the so-called letter of
Bhai Mani Singh is forged as it
was drafted at a much later date
than 1867A.D. This letter is a
fraudulent attempt to associate
Bhai Mani Singh’s name with
CHARITROPAKYAN. It is
unthinkable that a learned Sikh
like Bhai Mani Singh would send
CHARITROPAKYAN to venerable
Mata Ji, as it is a document which
Sikhs will never read or recite in
the presence of a lady or in
Sangat. Furthermore, the metal-
lic Nib used on this letter was not
available in those times.

Second document of note is
“Bansavalinamam Dasan
Patshahian Ka” written by Kesar
Singh Chhiber, a Brahmin of
Jammu. He completed his work in
1779A.D, 71 years after the demise
of Guru Gobind Singh and 45 year
after the martyrdom of Bhai
Mani Singh. He writes in the very
begining, that his account is
based on his recollections of
hearsays “Suni Sunai bolke joi
rahi hai yaad”. Again “Soi
Kahani Suni sunai, apni sauk nal
pothi hai banai.” How can such
memory or record be taken to be
reliable? He was over 70 year old
when he completed his work and
clearly has made mistakes in the
dates he recorded.
Third document is “Mehma
Parkash” (1800A.D). It tells us of
Granth named “Vidya Sagar” that
was compiled at the time of Guru
Gobind Singh. Beside these three
documents we have noted above,
there are “Guru Gyan Suraj” by
Bhai Santokh Singh (1843),
“Panth Prakash”by Gyani Gyan
Singh (1930A.D) and “Mahan
Kosh” (1930A.D). All these
sources are of very later period
and appear only to reiterate in
one form or other what had been
written earlier.

There is no historical evidence
for linking the Dasam Granth
with Tenth Master Bhai Mani
Singh or with the literature that
was allegedly thrown away or was
lost. Additionally, there are four
so-called Birs available with us:
1.Bhai Mani Singh Bir; 2.Baba
Deep Singh Bir; 3.Patna Wali Bir;
and, 4. Sangrur wali Bir. Textual
analysis of all these Birs is very
imperative to check their authen-
ticity. Let us discuss the history
and internal evidence of these
four Birs along with some other
Birs available to us.

(A) History of Bhai Mani Singh Bir:
(Raja Gulab Singh Sethi bought
it from Jamandar Para Singh in
1945. Raja Gulab Singh took it to
Lahore and later his family set-
tled in Delhi after partition. This
Bir is supposed to have been
found by a military person during
Multan Victory in 1818A.D. He
moved to Hyderabad in South
India and after retirement settled
in Nanded area in Maharashtra.
The Bir is said to have reached
Delhi later on. The date on this
Bir is 1713A.D; however, the ink
and handwriting of recording of
the date is different than that of
original handwriting. The scribe
recording the date of the manu-
script seems to lack proficient
knowledge of Gurmukhi and
Punjabi language and is far below

Currently published Dasam Granth
IS the same one which was finalized
in 1897-1902 by Sodhak Committee,
after consulting 32 different Dasam

Granths and deleting some
compositions. The British floated
Colebrook Dasam Granth, which is
almost same as Sodhak

Bhai Mani Singh'’s caliber. On the
other hand the scribe is apparent-
ly interested in distorting the
Sikh Scripture as well in promot-
ing the Puranic literature. The
author has combined Guru
Granth Sahib’s bani with Dasam
Ganth Literature. The contents of
the Bir are unlike in Guru Granth
Sahib, not recorded, in sequential
order of Ragas. Additionally, it
separates Bhagat Bani and Dasam
Granth Literature.

(B) History of Baba Deep Singh Bir:
Giani Gian Singh in his book
“Panth Prakash” reports that
this Bir was written by Baba Deep
Singh in 1763A.D. Bhai Randhir
Singh writes in his book
“Shabadmoorat” (page 51) that
“Giani Gian Singh did not see the
real manuscript of this Bir.” Bhai
Kahn Singh Nabha in 1931 reports
that Bhai Mani Singh Bir and
Baba Deep Singh Bir are the
same. But Textual analysis of
this Bir tells us that history goes
only up to 1857A.D. There is no
known history of this Bir and it is
not traceable anywhere anymore.

(c) History of Sangrur Bir:

This Bir is reported to have
been received by Raja Sarup
Singh in 1857A.D. from a Pathan
when the Raja went to Delhi to
help British during the Indian
Mutiny. The Bir has two portions:
first is Guru Granth Sahib and
the second is Dasam Granth. It
has extra compositions like
Sansahar Sukhmana, Var
Malkkauns Ji, and Chakha
Bhagota Ji Da, which was deleted
by Sodhak Committee in 1897.

(D)History of Patna Ji Misal Bir:

No detailed history of this Bir
is available. Its reference is found
only in Bhai Randhir Singh’s
writings. According to Bhai
Randhir Singh, this Bir was pre-
pared by sewadars at Takhat
Patna in Samat 1821 or 1764A.D.
(E) History of Two Patna Sahib Birs:

First one has no colophon. No
history of these two Birs is avail-
able. Though the recorded date of
their compilation is 1755
(1698CE), yet inclusion of
Zafarnama (written in 1705 CE) at
the end in the same handwriting
calls that claim into question. It
was probably written by Sukha
Singh Granthi at Patna. These
two Birs have extra composi-
tions, which were deleted by
Sodhak Committee in 1897A.D.
Giani Gian Singh reports that
Sukha Singh wrote the Dasam
Granth in 1775A.D., but no

colophon is available. What hap-
pened to the Bir mentioned by
Giani Gian Singh?

Beside the above mentioned
Birs there are several other man-
uscripts: 1. Moti Bagh Gurdwara
Bir written in 1775A.D, 2.
Anandpuri Bir goes back to the
period of Maharaja Ranjit
Singh(1800-1839), 3. MSS D5
Punjabi HT Colebrook 1805, 4.
Mss D6 Devnagari in British
Library London has colophon
indicated 1847, 5. Mss Punjabi E1
1859A.D, 6. Mss ADD 21452, 1841
and their tatkaras tell us that all
these manuscripts are different in
terms of total numbers of compo-
sitions, and Chhand count.

BRITISH CONNECTION WITH
DASAM GRANTH

Historical evidence shows that
no such granth as Dasam Granth
or Dasmi Pathsahi Granth or sim-
ply Granth comparable to the
presently published Dasam
Granth, was in circulation in any
language in 18th century Punjab
or Delhi area.

British were well aware of

emerging Sikh power of the
Sikhs. Warren Hastings
recorded his opinion in 1784. He
regarded the Sikh power
extending from the most west-
ern branch of Attock to the
walls of Delhi as a new subject
worth serious contemplation.
The Sikhs, so eminently suited
to the military profession,
could not become very power-
ful because of their spirit of
independence and frequent
internal warfare but they
were prompt to rally together
at the call of common danger.
It appears that the British
knew very well about Sikh
history and were aware of
their binding force at the
time of common danger and
their firm belief in Guru
Granth Sahib.

William Tenet, a
Christian Missionary,
writes about expanding

missionary work in Punjab
precisely on Sikhism in
1796. Malcolm came to
Punjab in 1815 accompa-
nied by Raja Bhag Singh

of Jind. Malcolm suc-
ceeded in obtaining a
copy of Guru Granth
Sahib but not of Dasam
Granth, as there was no
Dasam Granth in Punjab

at that time. Raja Bhag
Singh had very close rela-
tions with the British and
was awarded an estate and an

annual grant of 11000 pounds. By
1809 the British bought land
between Sutluj and Jamuna by
giving protection to Cis-Satluj
States. Dasam Granth came with
them. Evidence shows that
Dasam Granth was to be found
more in Malwa (Pepsu)
Gurdwaras as campared to other
parts of Punjab. In 1810 John
Malcolm introduced Dasmi
Patahahi Ka Granth procured by
“Colebrook with indefatigable
research.” The top of title page
of this Dasami Patshahi Granth
read “NANAK PANTHI KAB-
HYA” in Devnagri (Hindi) and
“Gurmukhi Dasmi Patshashi
Granth” on the first page inside.
This is the first time the name
“Dasam Granth” appeared in
history with association with
10th Guru Ji. The compositions
and their arrangements as noted
in the current Dasam Granth
(Corrected by

Sodhak Commitee in1897) clearly
matches with this Granth. This
manuscript bears no name of any
scribe but small loose folio tells
us the date of 1840 Miti
Poosshabdi 15 Mangalvar on one
side. The use of word
“Pooshbadi” indicates scribe is
from outside Punjab and is from
Hindi Belt area. Charles Wilkin
in 1781AD reported another
Granth in Patna in “HINDOOVE
AND SANSKRIT” and wished to
get it translated in future. There,
however, is no evidence of
translation anywhere.

Then Colebrook pro-

cured this Dasmi

Patshahi

k a

Granth (with tittle in Devnagari
but granth contents in
Gurmukhi) which was used by
Malcolm in his book *“Sketch of
Sikhs”. It appears that Nirmala
priest Atma Ram of Calcutta,
along with Mahants at Patna,
also helped Malcolm in the writ-
ing of “Sketch of Sikhs” (Patna

City in late 1800
" was part of State

of Bengal).
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